
The Constitution on the Sacred Liturgy 

Sacrosanctum Concilium – December 4, 1963 
 

Introduction 
1. Adapt those subject to change more closely to the needs of the age. 

Foster the promotion of union and strengthen humanity’s call into the Church. 

2. In the Eucharistic sacrifice of the Liturgy 

 The faithful express their lives and, 

 Manifest to others the mystery of Christ and the true nature of the Church 

The Liturgy builds up the faithful into a holy temple of the Lord, “a dwelling place for 

God in the Spirit.”  Increases their power to preach Christ and thereby be a sign of the Church 

“to those who are outside,” gathering all people into one fold under one shepherd. 

3. Some principles can and should be applied to both Roman and non-Roman rites, but 

practically, only if they by nature affect the other rites. 

4. The Church holds all lawfully recognized rites to be of equal right and dignity, which 

should be preserved, and fostered, but also revised, as necessary in the light of sound tradition, 

for present-day circumstances and needs. 

 

Chapter 1:  General Principles for the Restoration and Promotion of Sacred 

Liturgy 
 

I. The Nature of Sacred Liturgy and its Importance in the Life of the 

Church 
5. Divine worship was given to us by Christ, the perfect achievement of our 

reconciliation. 

Christ redeemed mankind and gave glory to God by means of the paschal mystery, His 

passion, resurrection and ascension, whereby he destroyed death and restored life.  From His 

death came forth the Sacrament of the Church 

6. Apostles were sent to preach the Paschal Mystery of our salvation, which he willed to 

be set in motion by and through the sacrifice and sacraments of the liturgy. 

By Baptism we die, and are buried and rise with Him, receiving the Spirit of adoption.  In 

the Eucharist we proclaim Christ’s death until He comes. 

Such was the Pentecostal activity of the apostles, Baptism and Breaking bread.  Since 

then, the Church’s primary function has been to celebrate, with the people, the Paschal Mystery. 

The Eucharist – 

 Celebrates Christ’s victory over death 

 Gives thanks to God for Christ, 

 Praises God’s glory through the Holy Spirit. 

7. Christ is present in the liturgy – 

 In the person of the minister 

 In the Eucharistic species 

 In the Sacraments (i.e. it is Christ himself who baptizes) 

 In the Word; Christ speaks when the Scriptures are read 

 When the Church prays and sings:  “when two or three are gathered…” 



Christ associates the Church with Himself.  In liturgy God is perfectly glorified and we 

are sanctified. 

Liturgy – an exercise of the priestly office of Jesus Christ.  It involves presentation, 

under the guise of perceptible signs.  “Full public worship…by the Mystical Body of Jesus 

Christ, that is, by the head and its members. 

Therefore, every liturgical celebration is a sacred action surpassing all other, which is 

surpassed by no other. 

8. It is a foretaste of the heavenly liturgy celebrated in “the Holy City Jerusalem” toward 

which we journey.  We sing with the heavenly army; we hope for some fellowship with them and 

await the Savior until he appears. 

9. Before coming to the liturgy we must be called to faith and conversion, so as to be 

able to call upon God, believe in Him, hear and preach Him. 

The Church and its believers announce good tidings of faith and penance in preparation 

for sacraments, teaching Christ’s commands and encouraging works of charity, so the faithful 

can reflect Christ’s light to the world. 

10. “Liturgy is the summit toward which the activity of the Church is directed…the font 

from which all her power flows,” where all children of God come together, as Church, to praise 

Him. 

Liturgy moves the faithful to be “one in holiness.”  It “sets them aflame with Christ’s 

insistent love.”  From the liturgy (i.e. Eucharistic) grace is poured forth upon us, we are 

sanctified and God is glorified. 

11. It is necessary that the faithful come to liturgy for it to have its full effect.  Pastors 

must se to it that the faithful participate fully in the liturgy. 

12. Not merely liturgy, the Christian is still called to pray with others, but also called to 

personally pray to his Father without ceasing so as to always carry in us the Paschal Mystery of 

Christ. 

13. Popular devotions conformed to Church laws and norms are highly recommended.  

Episcopally ordered devotions proper to individual churches also have a special dignity. 

Such devotions should harmonize the liturgical season and are derived from it, leading 

the people to it. 

 

 

II. The Promotion of Liturgical Instruction and Active Participation 
14. All the faithful should be led to full conscious and active participation in the liturgy.  

Liturgy’s nature demands this.  The people have a right and obligation to this by reason of their 

baptism. 

 Full participation is the aim to be considered before all else; it is the primary source of 

the true Christian spirit. 

 In order to achieve this, pastors must become imbued with the power and spirit of the 

liturgy so as to give instruction on it.  Must be trained in liturgy. 

 

15. Liturgy professors for clergy must be trained by institutions that specialize in liturgy. 

16. Liturgy is to be a major course in seminaries and religious houses of study, and a 

principle course in theological facilities, to be taught under its theological, historical, spiritual, 

pastoral and juridical aspects, with a connection between these subjects and the liturgy. 



17. Clerics shall be given a liturgical formation in their spiritual lives, requiring proper 

initiation to understand and participate in the sacred rites; learning to observe the liturgical laws 

and be influenced by the liturgical spirit. 

18. Priests already ordained are to be guided to a fuller understanding and share it in their 

lives with the faithful. 

19. Pastors must promote liturgical instruction and active participation of the faithful, 

considering age, condition, lifestyle and cultural standards. 

20. An Episcopally appointed person will delicately and in a dignified manner transmit 

the rites by radio and television. 

 

 

III. The Reform of the Sacred Liturgy 

21. The Liturgy is made up of unchanging elements divinely instituted and elements 

subject to change, which may and ought to change with the passage of time, or have become less 

suitable with time’s passage.  Both texts and rites should express what they signify and be 

understandable by the people. 

 

A.  General Norms 

22. Regulation of the liturgy – 

i. Depends solely on Church authority (Apostolic See and bishop) 

ii. Also to various Bishop’s conferences of given territories 

iii. No other person may add or change anything in the liturgy. 

23. A careful theological, historical and pastoral investigation should be made into each 

part of the liturgy to retain sound tradition.  Laws should also be studied in conjunction with 

experience of recent reforms. 

 There is to be no change unless the good for the Church requires it.  Change should grow 

organically from what already existed. 

24. In order to restore progress and adapt the liturgy, we must promote the love of Sacred 

Scripture to which the tradition of rites gives testimony and from which the prayers, psalms, 

homilies, lessons, collects and hymns are inspired. 

25. Liturgical books are to be revised by experts and bishops as soon as possible. 

 

B.  Norms Drawn from the Hierarchic and Communal Nature of the Liturgy 

26. Liturgical services are not private functions, but celebrations of the Church; unity of 

the people under their bishops. 

 They pertain to manifest and affect the whole Church while also touching individual 

members in different ways depending on orders, roles and services. 

27. Rites to be celebrated in common should be celebrated that way.  This applies 

especially to the Mass and the administration of the Sacraments. 

 

28. Ministers or layman should carry out only those parts that pertain to his office by the 

nature and norms of the rite. 

29. Servers, readers, commentators and choir members should discharge their offices 

with sincere piety and decorum.  They must be deeply imbued with the spirit of the liturgy and 

be trained to perform their functions. 



30. The people should be encouraged to take part with acclamations, psalms, antiphons, 

hymns, actions, gestures and bodily attitudes and reverent silence. 

31. The people’s parts must be indicated in the rubrics of the revised liturgical books. 

32. No exception (except a few incidents) is to be made for any private persons or classes 

in the ceremonies or external display. 

 

C.  Norms Based on the Educative and Pastoral Nature of the Liturgy 

33. The liturgy contains much instruction for the faithful.  God speaks; Christ proclaims 

the Gospel and the people respond by song and prayer. 

 The prayers addressed by the priest are said in the name of the entire people and all 

present.  The visible signs have been chosen by Christ or the Church.  So when the Church 

gathers for liturgy the people are nourished and their minds raised to God in spiritual homage.  

Therefore – 

34. Rites should be distinguished by noble simplicity, short, clear free from useless 

repetitions, and within the people’s powers of comprehension. 

35. Rite and words should be intimately connected. 

i. Ample, varied and suitable Scriptural readings. 

ii. The role of the sermon should be indicated in the rubrics, fulfilled faithfully 

and carefully, and draw its content mainly from scripture and liturgical sources.  Performed 

by an ordained minister. 

iii. The priest or a minister should give short directives of instruction within the 

rites, but only at suitable moments and in prescribed words. 

iv. Bible services should be encouraged especially on feasts and/or special 

seasons or occasions presided by a 1) priest, 2) deacon or 3) some other Episcopally 

appointed person. 

36.  
i. The use of Latin is to be preserved. 

ii. A wider use of vernacular may be used and of great advantage especially in 

readings, directives, prayers and chants. 

iii. The ecclesiastical authority (Article 22:2) will determine the use of the 

vernacular; decrees to be approved by the Apostolic See, with consultation with 

neighboring bishops. 

iv. Translations from Latin must be approved (22:2). 

 

D.  Norms for Adapting the Liturgy to the Temperament and Traditions of the Peoples 

37. The Church does not wish to impose rigid uniformity, regarding non-faith matters, 

but foster the qualities of the various races and nations, provided they are not bound with 

superstition and error.  She studies, preserves and sometimes harmoniously admits them into the 

liturgy provided they harmonize with its true and authentic spirit. 

 

38. Provision shall be made provided Roman-rite unity is preserved, in liturgical 

revisions for variations and adaptations to different groups, regions and peoples (especially 

mission countries). 

39. It shall be for the ecclesiastical authority (Article 22:2) to specify adaptations, 

especially regarding sacraments, sacramentals, liturgical language, music and arts according to 

fundamental norms laid down in this constitution. 



40. In some places, more radical adaptation is needed entailing difficulties.  Therefore – 

i. The ecclesiastical authority (Article 22:2) must carefully consider which 

elements from individual traditions and cultures might appropriately be admitted into 

worship, then submitted to the Holy See for consent. 

ii. The Apostolic See will grant power to (Article 22:2) to permit and direct the 

necessary experiments over a determined period, among certain groups. 

iii. Due to difficulties between adaptation and liturgical laws, experts must be 

employed to formulate them. 

 

E.  Promotion of the Liturgical Life in Diocese and Parish 

41. The Bishop is the High Priest. 

 All should hold in esteem the liturgical life of the diocese centered around the bishop, 

especially in his cathedral.  The principle manifestation of the Church consists in the full 

participation in the liturgy, especially that same liturgy (Eucharist, prayer, altar) at which the 

bishop presides, surrounded by his priests and ministers. 

42. The Bishop must of necessity establish parishes of the faithful, set up under the pastor 

who takes the place of the bishop.  These represent the visible worldwide Church. 

 Therefore, the liturgical life of the parish, in relation to its bishop, must be fostered in the 

spirit and practice of the laity and clergy.  A sense of community must be encouraged in the 

Mass 

 

F.  Promotion of Pastoral Liturgical Action 

43. Zeal for the promotion and restoration of the liturgy is, today, a distinguishing mark 

of the life of the Church and contemporary religious thought and action 

 The Council decrees: 

44. A liturgical commission, assisted by experts in liturgical science, sacred music, arts 

and pastoral practice be set up by a competent territorial ecclesiastical authority (22:2).  Can be 

aided by an Institute for Pastoral Liturgy.  Its role is to, under the direction of (22:2) to regulate 

pastoral liturgical action and promote studies and experiments on questions of adaptation to be 

proposed to the Holy See. 

45. Every diocese is to have a commission on sacred liturgy, under the direction of the 

bishop, or, if expedient, several dioceses form one liturgical commission. 

46. In addition, every diocese should have commissions for sacred music and sacred art.  

These three commissions should work in close collaboration or fuse into one single commission. 

 

Chapter 2:  The Most Sacred Mystery of the Eucharist 
47. Christ instituted the Eucharistic Sacrifice in order to perpetuate the sacrifice of the 

Cross until he should come again, and entrust to the Church a memorial of his death and 

resurrection.  “a sacrament of love, a sign of unity, a bond of charity, a paschal banquet ‘in 

which Christ is eaten, the heart is filled with Grace, and a pledge of future glory is given to us.’” 

48. The Church desires that the faithful not be strangers or spectators, but through the 

rites and prayers, participate in the sacred action, devoutly and consciously.  They should be 

instructed and nourished while giving thanks, offering through and with the priest, both the 

“immaculate victim” and themselves. 

49. The Council therefore decrees 



50. The Mass is to be revised so that the nature and purpose of its parts may be more 

clearly connected and manifested and the faithful may more devoutly and actively participate. 

Rites are to be simplified, while preserving their substance.  Useful parts lost through 

time are to be restored while useless parts added through time are to be omitted (Article 21) 

51. A richer fare of the Bible is to be provided for the faithful during the Mass.  A more 

representative part may be read in the course of a number of years. 

52. The Homily is to be a highly esteemed part of the liturgy which should not be omitted 

on Sundays and Holy Days (see pgh 35:2) 

53. The “Prayer of the Faithful” is to be restored especially on Sundays and Holy Days.  

Intercessions are made for the Church, civil authorities, needy, all mankind and for the salvation 

of the world. 

54. Especially in the readings and common prayer, the vernacular may be allotted to 

suitable places and in those places pertaining to Article 36 

Care must, however, be taken to ensure the faithful be able to say or sing the proper parts 

in Latin that pertain to them. 

Extended use of the vernacular must observe regulations of Article 40. 

55. In participation in communion the principles of Trent remain, at bishop’s discretion, 

communion under both species – consecrated at that particular sacrifice of the Mass – may be 

distributed by priests, clerics and laity as determined by the Apostolic See. 

56. The Mass has two parts.  1) Liturgy of the Word, and 2) Liturgy of the Eucharist, 

forming one single act of worship.  Pastors are urged to insistently teach the faithful to take their 

part in the entire Mass (especially Sundays and Holy Days). 

57. 1)  Concelebration, having remained, is to be celebrated in the following cases (refer 

to pgh 8 in Decree on the Life Ministry of the Priest). 

i. -- 

a. Holy Thursday evening 

b. Masses during councils, conferences and synods 

c. Blessing of an abbot 

ii. Also, with permission from the Ordinary 

a. Conventional Masses and principle Masses in Churches where individual 

celebration is not necessary. 

b. Masses at priests’ meetings. 

     2)  -- 

i. Regulations pertains to the Bishop 

ii. Each priest has the right to celebrate Mass individually except in Churches with 

Masses concelebrated at the same time or on Holy Thursday 

58. New Rite for concelebration 

 

Chapter 3:  The Other Sacraments and the Sacramentals 
59. The purpose of the sacraments is to sanctify men, build up Christ’s Body and give 

worship to God.  They presuppose, nourish, strengthen and express faith.  They confer grace, 

dispose the faithful to receive it to their profit, worship God and practice charity. 

 It is important that the faithful understand their signs and frequent those instituted to 

nourish Christian life. 



60. Sacramentals are sacred signs, which bear a resemblance to the sacraments, 

signifying spiritual effects obtained through the Church’s intercession, by which we receive the 

chief effect of the sacraments. 

61. All sacraments and sacramentals draw their power from the Paschal Mystery and are 

directed toward the sanctification of men and the praise of God. 

62. Some changes are necessary to allow for their clarification to the people of today. 

63. Vernacular is to be used: 

a. According to the norm of Article 36 

b. The authority of Article 22:2 shall prepare linguistic and regional 

adaptations, to be authenticated by the Apostolic See.  However, the instructions to the 

individual rites shall not be omitted. 

64. The catechumenate for adults is to be restored, to be sanctified by sacred rites 

celebrated at successive time intervals. 

65. Adaptable (Articles 37-40) initiation rites already used among some mission peoples 

may be admitted. 

66. Rites for adult Baptism are to be revised, both simple and solemn.  Mass for Baptism 

conferral is to be added to the Roman Missal. 

67. Rite for infant Baptism is to be revised taking infants into account.  The rite should 

clarify the roles and duties of the parents and godparents. 

68. Should contain variants (at the ordinary’s discretion) when a large number are to be 

baptized.  A shorter rite is to be drawn up which may be used in an emergency with no priest or 

deacon available. 

69. A new rite is to be drawn up for converts and infants indicating the new communion 

with the Church. 

70. Shorter form for blessing of Baptismal water. 

71. Confirmation is to be revised for emphasis on greater intimacy with the whole 

initiation process (i.e. renewal of baptismal promises), and may be conferred within Mass.  

Special formula for rite outside of Mass. 

72. Revised Rite of Penance more clearly reflecting its effect and nature as sacrament. 

73. Anointing of the Sick is not just for those near death, but is fitting for those who are 

sick, old or begin to be in danger of death. 

 

74. A continuous rite shall be made in which the sick are anointed after confession is 

made, before receiving Viaticum (“Last Rites” with Holy Communion) 

75. Number of anointings to be adapted to the occasion.  Prayers to correspond to varying 

conditions of the sick. 

76. Both Ordination rites and ceremonies to be revised.  Episcopal addresses to be in the 

vernacular. 

77. Revise Marriage rite to emphasize sacramental grace and the spouse’s duties. 

Retain praiseworthy regional customs and ceremonies. 

Ecclesiastical authority is free to draw up its own rite suited to the people and region 

according to Article 63, but priest assisting must obtain the consent of both parties. 

78. Matrimony is to be celebrated in the Mass, after the Gospel, before the “Prayer of the 

Faithful,” duly amended to emphasize mutual fidelity, and in the vernacular. 

If apart from the Mass, the Epistle and Gospel from nuptial Mass is to be said at the 

beginning. 



79. Sacramentals to be revised and added to in accordance with the times. 

80. Rite of Consecration of Virgins is to be revised. 

Rite of profession and renewal of vows is to be drawn, preferably within the Mass. 

81. Funerals should express the paschal character of Christian death and correspond to 

regional traditions. 

82. Rite for burial of infants to be revised and special Masses for such occasions to be 

provided. 

 

Chapter 4:  The Divine Office 
83. Christ has the entire community of mankind join in singing the hymns, the divine 

songs of praise sung forever in heaven. 

The Church continues Christ’s priestly work in which it ceaselessly praises God in the 

Eucharist and the Divine Office, interceding for the salvation of the world.\ 

84. The Divine Office is devised so that the whole course of the day and night is made 

holy.  When priests or the faithful praying with a priest, it is truly the voice of the Bride to the 

Bridegroom where Christ, with His Body, addresses the Father. 

85. All who participate in the Office perform a duty for the Church and share the greatest 

honor for Christ’s Bride:  standing before God in the name of the Church their mother. 

86. Priests engaged in pastoral ministry pray the office more fervently.  For only the Lord 

can make their work effective and fruitful (1 Thes 5:17; Acts 6:4) 

87. So the office may be better and more perfectly prayed, the Apostolic See decrees: 

88. The traditional sequence of hours is to be restored to become, literally, more a 

sanctification of the day. 

89. – 

a. Morning Lauds and Evening Vespers are to be considered and celebrated as 

the chief hours. 

b. Compline is to be drawn to close the day. 

c. Matins shall be adapted to be recited at any hour of the day with fewer psalms 

and longer readings. 

d. Prime is to be suppressed. 

e. In choir, Terce, Sect and None are to be observed outside choir, any one of the 

three hours suited to the time of day. 

90. As the public prayer of the Church, the office is a source of nourishment in personal 

prayer.  To achieve this one should improve one’s knowledge of the liturgy and the Bible, 

especially the psalms.  It is to be adapted so those to whom it is handed on may profit from it 

more fully and easily. 

91. The psalms are to be distributed over a longer period of time, as soon as possible, 

taking into account the tradition of the Latin Church. 

92. Regarding the readings: 

a. Scripture should be easily accessible in more abundant measure. 

b. Better selected works by the Fathers, Doctors, etc. 

c. Historically accurate accounts of martyrdoms or lives of the saints. 

93. Restore hymns to their original form, purged of mythology or ill piety with further 

additions from the treasury of hymns. 

94. Each hour should be prayed at the time corresponding most closely with its true 

canonical time. 



95. Communities bound to choral office are bound to celebrate the office in choir.  

Especially: 

a. Orders of canons, monks and nuns. 

b. Cathedral or collegiate chapters to recite those parts imposed on them by 

general or particular law. 

c. All members of the above communities in major orders or who are solemnly 

professed, except lay brothers who recite the hours (individually) they cannot pray in choir. 

96. Clerics in major, solemn orders are bound to pray the office daily. 

97. Obligations may be adjusted or changed as ordinaries see fit. 

98. Any religious who, by constitution, recite parts of the office, drawn from the office 

and duly approved, join in the public prayer of the Church 

99. It is recommended that clerics, not obliged to pray in choir, who live together, make 

some effort to pray the office in common. 

All who pray should do so as perfectly as possible, in mind and action.  Sung as often as 

possible. 

100. Pastors should see that the principle hours be said in common in church on 

Sundays and solemnities.  The laity are also encouraged 

101.  

i. Latin language is to be retained by clerics in the office.  The ordinary may 

allow for use of the vernacular.  Must be drawn from provisions of Article 36. 

ii. The competent superior may grant the use of approved vernacular for the 

office, even in choir, among non-clerics. 

iii. Clerics fulfill their obligation if he prays in the vernacular with the faithful 

provided the text has been approved. 

 

Chapter 5:  The Liturgical Year 
102. Once each week, on the Lord’s Day, the Church celebrates the memory of the 

Lord’s Resurrection, as well as once every year with the memory of the Lord’s Passion at Easter. 

 In the course of the year the Church unfolds the whole mystery of Christ from 

Incarnation to His coming in glory. 

 She recalls the mysteries of redemption, the riches of the Lord’s powers and merits to 

make them present and a source of grace for the faithful. 

103. The Church honors the Virgin as inseparably linked with Christ’s saving work.  

The Church admires in her the faultless image it desires and hopes to be. 

104. The Church also includes an annual cycle of memorial days of saints and martyrs 

who, raised up to God’s grace, pray for us.  The Church proclaims achievement of the Paschal 

Mystery in the saints, proposing them to the faithful as examples. 

105. The Church completes its formation of the people by pious practices for soul and 

body by instruction, prayer and works of penance and mercy. 

106. By tradition from the apostles the Church celebrates the Paschal Mystery every 

seventh day, Sunday.  The faithful are bound to come together as one, listening to the Word and 

taking part in the Eucharist, thus calling to mind the paschal events and giving thanks to God. 

 It is the original feast day and should be presented to the people so as to be seen as a day 

of joy and freedom from work.  Other celebrations, unless of greater importance, shall not take 

precedence over Sunday, the foundation of the liturgical year. 



107. The Liturgical year is to be revised to preserve and restore traditional customs and 

discipline of the sacred seasons to suit modern times, duly nourish the piety of the faithful who 

celebrate Christian redemption and the Paschal Mystery.  Local adaptations are to be done 

according to provisions of Articles 39 & 40. 

108. The faithful should be directed primarily towards the feasts of the Lord whereby 

the mysteries of salvation are celebrated throughout the year.  Proper of the time shall be given 

preference over the feast days of saints. 

109. The two elements of Lent (baptism preparation and penance) should be given 

greater liturgical (catechetical) emphasis.  Hence the Church prepares the faithful for Easter. 

a. Restore and use the baptismal features proper to the Lenten liturgy and the 

penitential elements. 

b. Catechesis on the social consequences of sin must impress on the minds of the 

faithful the character of penance to reconcile with God.  The need to pray for sinners 

should be emphasized. 

110. During Lent, penance should be internal, individual, external and social; it should 

be encouraged. 

But the Paschal Feast must be kept sacred.  It should be celebrated on Good Friday, 

prolonged throughout Holy Saturday so as to attain the joys of Easter Sunday. 

111. Many of the feasts of the saints should be left to be celebrated by a particular 

Church, nation or family of religious.  Only saints of universal importance should be extended to 

the universal Church. 

 

Chapter 6:  Sacred Music 
112. The combination of sacred music and words forms a necessary or integral part of 

the solemn liturgy (praised by scripture, Fathers, Pontiffs, Pius X have explained its function 

more precisely.) 

 Holy music is more holy the more it is connected with the liturgical action.  

Accordingly, the council decrees: 

113. Liturgical worship is done more nobly and solemnly when sung by ministers and 

the people.  As regards to language, see provisions in Articles 36, 54, 63 & 101. 

114. Treasury of sacred music is to be preserved, choirs must be developed, Bishops 

and pastors should see to congregational participation in the Mass according to Articles 28 & 30. 

115. Teaching and practicing music in seminaries, novitiates and formation houses is 

of great importance, as well as in Catholic schools and institutions.  Teachers are to be carefully 

trained. 

 Higher musical institutions are to be established.  Composers and singers are to be given 

genuine liturgical training. 

116. Gregorian Chant is specially suited to the Roman liturgy, and should be given a 

proud place in liturgical services. 

 Other kinds of sacred music are not excluded so long as they are in accord with Article 

30. 

117. Both a traditional and critical edition of chant is to be completed.  Also, an 

addition containing simpler melodies for use in smaller churches. 

118. Singing by the faithful is to be intellectually fostered so that they may be heard in 

conformity with the rubrical norms and requirements. 



119. In lands with their own traditions, their music should be held in proper esteem, 

with a suitable place, forming their religious sense and adapting worship to their native genius; 

Articles 39-40 

 Therefore, in musical training of missionaries, they should be competent in promoting the 

music of the people as far as is practicable. 

120. The pipe organ is to be held in high esteem as the traditional musical instrument, 

lifting our minds to God and higher things. 

 Other instruments may be added to divine worship according to the authority of Articles 

22:2, 37 and 40, on condition that instruments are suitable and dignified for sacred use 

contributing to the edification of the faithful. 

121. Composers, by vocation, cultivate and increase sacred music.  They should 

produce proper, quality sacred music singable by large and small that make congregational 

participation possible.  Texts must be in conformity with Catholic doctrine and drawn chiefly 

from scripture and liturgical resources. 

 

Chapter 7:  Sacred Art and Sacred Furnishings 
122. The arts are directed toward expressing the beauty of God in works made by 

human hands.  They are more complete the more directed they are to turning our minds more 

devoutly to God.  Because of this, the Church has always been a patron of the arts, passing 

judgment, however, on their accordance with the faith, piety and religious laws 

 Sacred furnishings should serve the dignity of worship.  Therefore, the Church decrees: 

123. In addition to the art of centuries past, the art of our own times shall be given 

scope in the Church if it brings reverence and honor due sacred rites and buildings. 

124. Ordinaries, in encouraging sacred art, vestments and ornaments, should seek for 

noble beauty, not sumptuous display.  They should ensure that works of art that are repugnant to 

the faith, morals and piety, offending true religious sense be removed. 

125. The practice of venerating sacred images is to be maintained.  Numbers should be 

moderate and positions should reflect right order. 

126. Opinions of judgment of sacred art should be asked of the diocesan commission 

on sacred art and other experts (Articles 44, 45 & 46) 

127. Bishops should have a special concern for artists so as to imbue them with the 

spirit of sacred art and the sacred liturgy. 

 Schools and academies of sacred art should be established where useful for the training of 

priests. 

 Artists should remember that they engage in a kind of holy imitation of God the Creator, 

that they create works destined for use in worship, edification of the faithful, fostering their piety 

and religious formation. 

128. Cannons and statures should be revised as soon as possible.  They pertain to the 

construction of sacred buildings, shape and construction of altars, tabernacle placement, 

baptistery and the scheme of decoration.  Laws which seem less suited to liturgical reform should 

be amended or abolished, those helpful, retained and those lacking introduced. 

 According to Article 22, the territorial Episcopal conferences are empowered to adapt 

such things to the needs and customs of their regions. 

129. Clerics are to be taught the history and development of sacred art and its basic 

principles so as to appreciate and preserve the Church’s monuments and aid artists engaged in 

producing works of art. 



130. Pontificals are reserved to those of Episcopal rank. 

 

Appendix 
A.  Declaration of the Second Vatican Ecumenical Council on Revision of the Calendar 

131.  

i. The Council is not opposed to assigning Easter to a fixed Sunday provided those 

concerned give their consent. 

ii. The Council does not oppose efforts to introduce a perpetual calendar to civil 

society. 

They must, however, retain the seven-day week, with Sunday and no days outside the 

week, so that the succession of weeks may be left intact. 
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